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crime, whose lives were completely absorbed in religion, and who were 
among the most unrelenting fanatics the world has ever seen," the 
misleading impression produced amounts to a falsification of history. 
The author's sympathies are so decidedly with the aristocratic 
Virginians, to whom slavery and tobacco gave leisure for reading and 
amusement, that he fails to estimate at their true worth the best qualities 
of the noblest Puritans in New England. Yet the exact equilibrium 
of just historical judgments is confessedly difficult to attain, and 
unfortunately there are dark facts which give color to the author's 
unsympathetic treatment of the early Puritans of Massachusetts Bay. 

Benjamin O. True. 
Rochester Theological Seminary, 
Rochester, N. Y. 



Schleiermacher : Zum hundertjahrigen Gedachtnis der Rederr 
iiber die Religion an die Gebildeten unter ihren Verachtern. 
Von M. Fischer, Pfarrer an St. Marcus in Berlin. Berlin : 
C. A. Schwetschke & Sohn, 1899. Pp. xvi+256. M. 3. 

Treatises on Schleiermacher are very popular just now in Germany. 
A century ago, in the spring of 1799, the fatherland was electrified by 
the discourses on religion published by Schleiermacher in a critical 
period of the nation's history and addressed to people who were dia- 
metrically opposed to the spirit of the writer. Notwithstanding all 
this, they made a deep and lasting impression upon the public. 
Schleiermacher was still a young man when he published these first 
fruits of his pen, and although they betray occasionally immaturity of 
thought, his genius shone forth from the beginning of his public career 
with the brightness of the rising sun. No theologian who desires to 
know the spirit of his own time can afford to ignore Schleiermacher, 
and he who wants to understand Schleiermacher thoroughly must make 
a careful study of the discourses on religion. Pfarrer Fischer, an 
ardent admirer of Schleiermacher, is among those who, in honor of 
their hero, remind us of the debt we owe to the theological master- 
mind of the nineteenth century. He has done his task with consum- 
mate ability. His little book is a gem, original in form and compact 
in its subject-matter. It needs, however, careful study, for, on account 
of the richness of its contents, it is not easily digested. The title 
of the book is very brief and rather enigmatical. You are entirely 
mistaken if you expect a biographical sketch. In the general intro- 
duction you find a few meager notices about the chief incidents in 
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Schleiermacher's life, covering only a few lines. You will feel disap- 
pointed if you expect a critico-historical essay on Schleiermacher's 
place in the history of theology, or a discussion of his principles and 
system. The title of the book is correct. It does not give anything 
on Schleiermacher ; it is the hero himself who is sketched on its pages, 
although not in the style of a biography. Fischer's aim is to repro- 
duce his hero as he appears to him after a careful study of his works. 
He gives us a picture of Schleiermacher as he lives in his mind. It 
is, as it were, a photograph ; the author's mind is the camera obscura 
and his talents the artist's work in retouching the picture. Fischer's 
book is a masterpiece of art rather than a scientific treatise. In the 
body of the book you meet with no quotations from Schleiermacher's 
works or with extracts from other authors about Schleiermacher. It is 
not marred by any visible lines of beauty. His book is divided into 
three parts, giving a composite picture of Schleiermacher as prophet, 
philosopher, and preacher. Every part is prefaced by a prologue, and 
at the end of the book we find, as we might expect, an epilogue, in 
order to help the reader to understand the different aspects of the 
picture. 

The author has succeeded to a large extent in producing a striking 
likeness of his hero. He has redeemed his pledge, given in the pref- 
ace, where he says : " Sie," i. <?., his book, " soil nicht uber Schleier- 
macher handeln, nicht etwa eine neue Untersuchung iiberdie ' Reden,' 
fiber ihre und des spateren Schleiermacher Theologie, fiber ihre und 
seine Bedeutung anstellen u. desgl., sondern sie soil einfach ihn dar- 
stellen aus ihm selbst, soweit der Verfasser ihn in seinen Werken zu 
erschauen vermochte." Of course, he is himself aware of the fact that 
his picture of Schleiermacher is at the same time a kind of commen- 
tary on his hero's works. He has introduced the subjective element 
to a certain extent. It is not Schleiermacher pure and simple, but 
Fischer's Schleiermacher, who looks upon us from the pages of his 
book. Formally considered, one might call him a modernized Schleier- 
macher. Fischer introduces " philosophy of religion," which is not 
found among Schleiermacher's works. Materially considered, it seems 
to me that Fischer has slightly modified several positions of his hero. 
What he says about immortality, faith, and kindred subjects is more in 
harmony with the modern trend of religious thought than with the 
original theology of Schleiermacher. 

Whatever may be said of some of the details, the picture as such 
is true to life, and cannot but interest the reader and set him a-thinking. 
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You receive the impression that Schleiermacher is not yet dead. 
We all have to concede so much, whatever our estimation of his prin- 
ciples and system may be. An unprejudiced mind will also be 
impressed with the fact that the dualism of the theologian and the 
philosopher is the weak point in Schleiermacher. He was too much 
of a dialectician to be a sound theologian. He vanquished the ration- 
alism of the " gesunder Menschenverstand " of the eighteenth century, 
but he introduced in its stead the emotionalism — sit venia verbo — of 
the " schlechtinniges Abhangigkeitsgefiihl." Schleiermacher had a little 
of Calvin's spirit of dependence upon God, but lacked his Scripture 
principle; he had a little of Luther's spirit of liberty, without his 
warm faith in Christ, the crucified Savior. Schleiermacher was a theo- 
logian, a philosopher, and a preacher of the first rank ; but he lacked 
many of the elements which make a man a reformer by the grace of 
God. We esteem him as a great genius, but we do not worship him as 

a hero. 

Nicholas M. Steffens. 
Orange City, 
Iowa. 



Spiritual Letters of Edward Bouverie Pusey. Edited and 
published by Rev. J. O. Johnston, M.A., and Rev. W. C. E. 
Newbolt, M.A. London, New York, and Bombay : Long- 
mans, Green & Co., 1898. Pp. 344. $4. 

In the preface to the fourth volume of Dr. Pusey's Life * the two 
surviving editors of the four who contributed to the preparation of 
that voluminous biography expressed their intention of publishing a 
volume of Dr. Pusey's "Spiritual Letters." The present volume is 
the fulfilment of that purpose, and is designed to present a phase of 
Dr. Pusey's life not otherwise easily understood. 

The editors discreetly say that Dr. Pusey " spent a considerable 
portion of his life in dealing, whether by word of mouth or by letter, 
with the difficulties of individual souls." The fact, plainly stated, is 
that Dr. Pusey believed himself to be a priest with distinctively priestly 
or sacramental functions, and as such he magnified his office and 
encouraged both the belief and the practice of confession and absolu- 
tion for the forgiveness of sin. 

During many years Pusey went at regular intervals to Keble as his 
own confessor, and during these years he undertook to act in a similar 

'See the American Journal of Theology, Vol. Ill, pp. 191-6. 



